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SEMIOTIC ANALYSIS OF THE EPIC “MANAS”

CEMUOTHYECKHWI AHAJIN3 PIIOCA «MAHAC»

Annomanyuacel: Inoc “Manac’ kbipevl3 DIMHOHUMUHUH 0320YOIYKMOPYHYH 4a2bLI0bIP2AH, VIYI)-
0y30yH Oanvitiebl bonyn canaram. byn anoc an-ocypmy6y30yH PYXYH, aKbLIMAHObIZLIH HCAHA MAOAHULL
batinblkmapvin 03yHe kammuium. “Manac” anocynyn komopmocy 0y u3ulOeoHyH upu atmazol 6oayn
cananam. Komopmo 6aapovik Maanunu, OuOHOOU d1e Myn HYCKa MeKCMUHUK OAlLIbIKMapsli OKypmManaad
MAOAHUSIMMBIH 0320YONIYKMOPY AHCEMKUTUKMYY O0NEY0atll Ya2bl0bIPbIULbL 3APbLIL.

Hezuseu co300p: cemuomura, Komopmo, ananus, 6eneu, cypom, Tyn- Hycka mexkcm, KOMOpyieaH
mexcm, Mema mun, ceMuomukanbik MeKmen.

Annomauusn: Snoc «Manacy sa61semcs coKpoguyem Hauell Hayuu, 8 KOMoOpoM ONUCAHbL 0COOEH-
HOCMU KbIP2bl3CKO20 IMHOHUMA. DNOC Ompadicaen Oyx08HOCHb, MyOPOCHb U HAYUOHATbHbIE YEHHOCIU
Hawezo Hapooa. Ilepesoo snoca «Manacy smo oepomuas cghepa ons uccredoganuii. Ilepesoo dondicen
cooepacams 8 cebe u OMoOOPANCAMb 6Ce SHAYEHUS U YEHHOCIMU UCXOOHO20 MEKCMA, MAaKUM 00paszom,
umooOvl yumamento ObLIU NOHIAMHBL 6Ce OCOOEHHOCMU KYIbmypbl. B amoii cmamve Mvl paccmompum
cemuomudecKkull anaus nepeeoda snoca «Manacy.

Kniwouegvie cnosa: cemuomuxa, nepegoo, auanus, CUMBOI, 00pa3, UCXOOHLIL MEKCH, MeKCM nepegoad,,
Mema sa3vix, cemuomuueckas wKod.

Abstract: The epic “Manas” is a treasure of our nation, which describe the peculiarities of Kyrgyz
ethnology. This epic reflects the spirit, wisdom and national values of our nation. Translation of the
epic “Manas” is a huge area for study. Translation should consist and reflect all meaning and values
of original text in a way that target reader should understand the peculiarities of source culture. In this
article, we will deal with semiotic analysis of the target text.
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We have chosen this topic, because the epic
“Manas” is the part of our culture, it keeps and
transfers information about our nation. We could
found all answers for all our questions in this golden
creation. In this article, we will concerns with the
cultural signs of the source text and their transferring
into target language.

The subject of this study is the semiotic signs,
they reflect information by means of denotative
and connotative meanings, and transferring these
meanings into TL is a matter of our research. The
aim of this research are to reveal the importance of
adequate translation of the semiotic signs of the epic
“Manas” into the target language, to define the ways
of successful transformation of the lexical units, to
analyze signs in both texts.

Semiotics is the science about signs and
symbols. Swiss linguist Ferdinand de Saussure and
American philosopher Charles Pierce were pioneers
of semiotics. Pierce called his study semiotics, which
is wildly used for the science of sign. Ferdinand

de Saussure’s semiology is differ from Charles
Peirce’s semiotics in some respect, despite these
both of them concerned with a signs. Ferdinand
de Saussure divided signs into two components,
the signifier (sound-image) and (concept), and his
suggestion that the relationship between signifier and
signified is arbitrary were of crucial importance for
the development of semiotics. On the other hand,
Charles Pierce focused his attention on the iron,
indexical and symbolic dimensions. From these two
points was born a new direction of science, important
work was done in Russia and Prague early in the
XIX century.

The Tartu- Moscow School is one of the
biggest school of thought in the field of semiotics
(Tartu is a town in Estonia) . This scientific school
was formed in 1964 and led by Yuri Lotman.
Representatives of The Tartu- Moscow School
— B.Uspenski, V. Ivanov, B. Toporov, M. Gasparov,
A. Pyatigorski, I. Revzin. The scientists of this
school published journal “Sign System Journal”

113



BECTHUK MEXJIYHAPOAHOI'O YHUBEPCUTETA KbIPTBI3CTAHA

in 1964, the oldest semiotics journal in the world.
Russian semiotician, A.B. Vinogradov introduced
the terms like “disembodiment, arbitrariness and
singularity”.

American School of Semiotics included
American researcher, Charles Morris found up
“Extensional sight of sign”(1mpoTa 3HaKoB), every
sign may mean different cases and different field.
Ch. Morris paid his attention to the denotative
meaning of the sign. According to his theory, every
sign is connected with denotative meaning and
only than express a connotative meaning. Morris
researched the sign from the semantic structure.

1.

basna 6oncyH main MeHeH,

AprbeiMak O0JICYH Kajl MEHEH.
(S.0., 30)

In Kyrgyz culture the concept “maa”, which
denotation is “cattle”, has a wide connotative
meaning. The concept mal “cattle” is a semiotic
image of Kyrgyz culture. Kyrgyz people are no-
mads and they value cattle very much, because at
the ancient time without cattle there was no life.
The cattle was a source of meat and milk, also
it was vehicle for nomads. Kyrgyzs bred cattle
and multiply it from ancient time until nowadays.
The cattle, “man” is a sign of prosperous life, ev-
ery rich man has a great number of cattle. Kyr-
gyzs use expressions like “malduu, janduu kishi”,
which means “a rich one”While greeting they ask
“mal jan amanby?”, “how is your cattle?”

Jakyb said this in order to explain that he is not

2.

KerTaii anca 6exep er,
Kb13b1p OM371€H KeTep ae,
Kanraii anca 6exep ner,
Kacuer Ousnen ketep aer.
(O.S., 83)

The race was arranged during the feast and
riders from all tribes participated in this race. Every
tribe or nation wished to win the first place and all
of them pray for it. The author used this saying to
show and explain the grace of Kyrgyz people.

The most outstanding representatives of French
Semiotic School are Umberto Eco, Deride Jay, S
Tudor, Roland Bart and Levi Strauss. The most
famous members of the Prague Semiotic School
are Mukarsheva, Moenova and Yakobson.

Professor of Philology Zina Karaeva is a pio-
neer of Semiotic Study in Central Asia, established
the Kyrgyz Semiotic School. This school deals
with a translation of Kyrgyz literature into Eng-
lish directly, without using meta language, which
promote the quality and adequacy of translation.
In this article, we give Semiotic Analysis of some
passages from the epic Manas.

Let’s have our herds and our children
indoors.

Let’s long-maned horses run on the plain.
(W.M., 490-500)

going to spend his wealth in vain and be a bit thrifty.
“baJa 6oscyn maj meHeH” translated as “let’shave
our herds and our children indoors”. In the English
version, we can notice some addition as “indoors”,
the translator added these words in order to transmit
the full meaning of the ST. “ApreiMak OoJCyH xai
MeHeH” translated as “let’s long-maned horses run
on the plain”. The word “apreimak” is translated as
“horses”, “>xan” is translated as “long-maned”. The
stylistic devices as rhyme “maJ, kan” and repeti-
tion as “6oscyH, MmeHeH” are used by the author. In
the ST there is not such word combination as “run
on the plain”. Thus the translator added this word
combination in order to make it more understandable
for the target reader.

We don’t want the Kitais to win!
Prophet Kizir turns away his eyes!

We don’t want that kangars get the prize!
Send us down your strength, if you can!
(W.M., 2480)

According to the legends, the word “kbI3bIp”
i.e. “holy Kysyr” is an old man with white beard,
who provide spiritual support to Kyrgyz nation.
In our culture people belief in “patron spirit, they
call it “koldoochu” and “holy Kysyr” one of them.
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“Holy Kysyr” is a spiritual protector, who gives
support to people. The word “kacuer” means the
power, holiness and the virtue of a nation. Kyrgyz
people use adjectives “kacuerTyy”’, which means
powerful and holly. Both of these notions are the
semiotic images of Kyrgyz people and they are
afraid to lose them in their life.

3.

bemmk 60ocy 6ek OoscyH,
Kynnareig 60oocy kyT 60JCyH!
(O.S., 70)

Kyrgyz people usually used this saying for new-
born babies wishing a long and happy life.“Beshik”
is a cradle, which is used since nomadic times, as
nomads Kyrgyzs always moved from one pasture
to another and “beshik” was very comfortable for
moving. There are used no nails or other sharp metal
objects in manufacturing “beshik”, that is why
“beshik” is considered as a unique cradle of nomads.
In the Kygryz culture “beshik” is a symbol of child,
parents, and especially mothers and grandmothers
treat “beshik” with a great trepidation as a sacred
thing. “Beshik” is a semiotic image that symbolized
an infant child. Unused “beshik” stored in a dry
place, often in the upper part of the room and is kept
up until the next child is born. There is a tradition and
special ceremony of the baby’s first putting to the
cradle. Usually old women from around the village
singing lullabies and slightly shrouded by smoke of
archa tree to drive out evil spirits.

Jakyb Bay used this saying as a good wish for his
son. Alliteration as “06”, “k” and repetition “6osicyn”
are used in the ST. The expression “Kut bosun”
often use in Kyrgyz speech, it means a good wishes,
happiness and prosperity, well-being life, however,
in TT it is given as “long life”.

The translator also used repetition as “may”,
“the” and “be”, alliteration as “c” and rhyme as
“strong, long”.

Conclusion

The epic “Manas” contains great number of
semiotic images. These semiotic signs are legacy
of the Kyrgyz nation, which reflects the culture,
mentality, live experience and history of Kyrgyz
people. We have looked though theoretical points
of view concerning semiotics history and pioneers
of semiotics.

The differences of the semiotic images of two

The stylistic devices as alliteration-“ksl,
Ka”, repetitions-“ajca, 0u3neH, dexep, Kerep,
aen” and rhyme “Oexep, keTep” are used in
the ST. However in the TT only repetition of
the words “don’t want” is used. The translator
managed to translate the idea of the message
adequately.

May the cradle cord be strong!
May the baby is life be long!
(W.M., 2010-2020)

languages have been signified: they come from cul-
tural peculiarities, differences in lifestyle, national
values, traditions and customs.

The analyses of the semiotic image and their
translation have conducted in this article. During
our analyses we can divided semiotic images into
two parts: typical for Kyrgyz nation and universal
semiotic images. The concepts “man”, which deno-
tation is “cattle”, “patron spirit, “holy Kysyr” and
“kacuer”’, which means “the power” are typical for
Kyrgyz nation. The concept “Oemmk”, which means
cradle-universal semiotic image, in all culture it is
symbol of a baby.

The meaning of semiotic imaged do not
translated adequately, because the epic Manas was
translated by means of Meta language, which is
Russian. Unfortunately, the majority of fiction works
are translated by means of Meta language. During
this kind of translation, the idea of the ST is distorted.
In our country the condition of the direct translation
of English literature into Kyrgyz or Kyrgyz literature
into English is very poor.
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